U3Y4YEHMIO, M HEKYIO ITPOSBJIEHHOCTb Haluen TeJIeCHOCTH, 6)1a1“0/:[ap5[ KOTOpOVI MBI OKa3bIBaeMCs BOILIOINE€HHbIMM
B 3TOM MHMpe, CBA3aHHbIMU C HMM.
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Heaweukuna /1. E.

MOHATHA LEHHOCTHBIX Y PEJIMTUO3HBIX YCTAHOBOK B PABOTAX 3. JIOPKTEMIMA U B.
MAJIMHOBCKOTI'O

AHHOmMayus. Paccmampugaemcs npedcmasnieHue NOHImMus «yeHHoCmo» 8 pabomax 3. diopkzetiva u b.
Manunoecko20. AHANU3UPYIOMCS Xapakmepucmuku yeHHocmeti U Mecmo peauzuo3Hsix yCmaHo8okK 8 cucmeme
YeHHocmeli.

Kntouessie cnosa: ueHHoCmb, udeasu, peuzus, YepKoss.

[ToHsTHE «IIEHHOCTV» M METOM, OTHECEHMSI K IIEHHOCTY MTePBLIM BBeJI B COIMOJIOTMI0 M. Bebep. ToBOpSsI 0 1IeHHOC-
THO-palOHATbHOV OpUeHTauuu neiicTeust uHAuBKuaa, M. Bebep yTBepskaaeT, UTo Takasi OpyeHTalus mpearnonara-
€T IeficTBYe, BCerga MofAuMHEHHOe HOpMaM U TpeGoBaHusIM ob1ectBa. [Ipy 9TOM MHAMBUL, BUIUT HEOGXOAVMOCTD
B CJIeIoOBaHMM 3TUM HOpMaM [1, c. 629]. M. Bebep paccmaTpuBaeT LIeHHOCTM Yepe3 MoBefeHle KOHKPETHOTO UHAM -
BU[IA, & PESTUTUSI TIPEJICTABIISIETCSI COBOKYITHOCTBIO OTBETOB Ha BOIIPOCHI U MTPOOIeMbI ero kKU3HMU. 1 Tak Kak Kaskablii
CTaJIKMBAETCSI C IOAOOHBIMY MMPOGIEMaMM, PETUTHSI CBOIMUTCS K PEJIUMTMO3HBIM PUTYaaM, KOTOPbIe TPUOGPETAIOT
aKTyaJabHOCTb IS BCETO 00I1ecTBa.

B mporuBOBec maesiM O IEHHOCTSX M penuruu M. BebGepa NMpuHATO paccMaTpuBaTh uaeu 3. [liopkreiiMa.
IlerHoCTh J. [IT0OpKreiiM TPAaKTOBAI KakK HAAUHIMBUIYATbHYIO KATETOPUIO, TTPEICTABIISIIONIYIO COO0I KO/IEKTUBHOE
sIBJIEHME.

Commonornueckuit mHtepec J. Jllopkreiima K TMpobiemMaTuke II€HHOCTel U WMIeaJoB OTpakeH B pabo-
Te «lleHHOCTHbIEe U «peajibHble» CYKIEHUS», M3HAUYaJIbHO MpencTaBisiBllel noknan Ha IV MexayHapogHOM
®duocodckom KoHTpecce B Bomonbe B 1911 1.

Kak ykasbiBaeT aBTOp, 11eJib pabOThI 3aK/II0YAETCS B IeMOHCTPALIMY TOTO, KaK COLIMONIOTHSI MOKET pa3pellnTh
dbunocodckyro mpobIeMaTHKyY [EHHOCTENH U UIeaioB, a TAKKe «PaccesTh HEKOTOPbIE MPENpacCyiKu, 00bEKTOM
KOTOPBIX 4aCTO GbIBaeT TaK Ha3bIBaeMasl TO3UTUBHAS cOnmonorus» [2, c. 106].

CornacHo mosuiiuu J. [JjopKreiimMa, Bce LIeHHOCTM COLEPKUT B cebe 0OIIECTBO, TTOITOMY Aake HAMBBICIINE
LIEHHOCTM OCHOBaHblI Ha peanbHOCTU. KpoMme TOro, conuajbHOe NPUHYKAEHME OCYLIECTBJSETCS TONbKO uyepes
LIeHHOCTHbIE OpMEeHTAalUU UHAMUBULOB, U, B TAKOM ITOHMMAaHMUM, 3HaUeHMe HOPM NPUPABHUBAETCS K 3HAUEHUIO U
3HaUMMOCTH LIEHHOCTEIA.

PackpbiBasi MOHSITUE «LIEHHOCTU», aBTOP PAacCy>KIaeT O TOM, MOXXHO JIM CBECTU CYTh LIeHHOCTEN K BellaM, K
«peaJIbHbIM» CYXXIEHMSIM, He UCIIOJIb3Ys TTOHSITUE «LI€HHOCTb», UM K€ LIEHHOCTU OTHOCSATCSl K MUPY UeanoB. B
Xofe paccyxzgeHus 3. JJIOpKreiiM MpUXOOUT K BbIBOAY, YTO LIEHHOCTb BeIllM MPUAAET He caMa CyTb 3TON Bellu, a
chopmupoBaBIIMecs BOKPYT Hee KOJUIeKTUBHbIE MMPeCTaBAeHMs U U easbl, HA UX OCHOBE U MPOUCXOOUT OlLleHKa
IIEHHOCTH Belteii. COIMOOTyst ke MCXOAUT U3 TIO3HAHMSI UIEAJIOB, ONIPeAesis eal 06GbeKTOM U3YUEHMSI, C 1e/IbI0
MOC/IeAYIONIETo ero aHaam3a u 06bsicHeHus [2, ¢. 114].

d. [llopKreiiM BbifesieT caenyol/e IPYIibl LIeHHOCTeN : 5KOHOMMYeCcKe, HpaBCTBEHHbIE, peJIUTMO3HbIe, 3CTe-
TUYeckue u Mmetadusmdyeckme 1eHHOCTHU. [Ipy 3TOM IKOHOMUYECKME [IEHHOCTH TTPEICTABIISIIOT 0COOYI0 KaTErOpUIo
[IEHHOCTeI, TaK KaK OHM «He BhIPaXkaloT HUYEro MOTYyCTOPOHHETO U He CBSI3aHbl HY C KAKO¥ CBEPXOIBITHO CIIOC06-
HOCTBIO» [2, ¢. 111], 5KOHOMMUECKME IEHHOCTY He TPeGYIOT OLIeHKM ITOCPEACTBOM KOJIJIEKTUBHBIX MPEICTaBIeHMI
Y UZ,eaos.

Takum 06pasom, 3. [IFOpKreiiM yTBEPKAAET, UTO Oll€HKA IIEHHOCTY 06beKTMBHA, TaK KaK OHA SIBJISIETCST KOJIEK-
TuBHOM. Cama ke IIeHHOCTh HaAMHIMBUAYaAbHA U TIPeACTaBIsieT co00ii BAMSIHNME OIpele/IeHHOM Belly Ha ob1ie-
CTBO ¥ KOJIJIEKTMBHOE MBbILIJIEHNE.
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CormmacHo 3. [IIOpKreiiMy penurus ormpenessieT I[€HHOCTHbIE YCTAHOBKM BcCero obmiecTBa. B pabore
«3JyeMeHTapHbIe POPMbI PeIUTMO3HOI KU3HN. ToTeMuuecKasi cucreMa B ABCTpaium» 3. [[IOpKreiiM TOBOPUT O pas-
IeJleHUM SIBJIeHUIT (M peabHbIX, M MIealbHbIX) Ha IBe 06/1aCTi: 001aCTh CBETCKOTO ¥ 00/1aCTh CBSIIEHHOTO — TaKOe
efeHue TpUCylie peIMIMO3HOMY MbIIIEHUIO.

CBsillleHHbIE SIBJIEHVST HOBOJbHO pa3sHOOOpasHbI, OHM BKIIOYAIOT M BepoBaHMs (0cobble IpencTaBleHusT), U
06psibI (0CO6BIE CITOCOOBI IeICTBYS), M TOTMbI, 1 JIET€HIbI, ¥ IMUHBIE CYIIeCTBa, TaKue Kak O0TY U TyXU.

Penurus, cortacHo 3. [IIOpKreiimMy, MpeacTaB/sieT co60it 0co6YI0 CHCTeMY CBSIIEHHBIX BEpPOBaHMIT 1 06PSAI0B,
MIpMBEPKEHIIEB KOTOPBIX OHA OObeOVMHSIET B HPaBCTBEHHYIO OOIIMHY — IlepKOoBb. DTO 00yC/IaBIMBAeT KOJIJIEKTUB-
HOCTb PeJINTUM U HEOTHEeNMMOCTb uaeun penuruu ot ugeu Llepksu [3, c. 230-231].

LIepKOBb 3Ke SIBJISIeTCSI 0O1IeCTBOM, WIeHbI KOTOPOro 06/1aJal0T OAMHAKOBBIMI IPEACTABICHUSIMM O CBSILEHHOM
" CBETCKOM MUpaX, a MOJ00HbIE TIPeACTaBIeHMSI BHIPASKAIOTCS B OAVHAKOBBIX AECTBUSX [3, C. 226].

Penuruo3Hbie o6psbl JeIATCS Ha HeraTMBHbIE M TIO3UTUBHbBIE. K HETaTUBHBIM OTHOCSITCS, K TIPUMEPY, THIIe-
BbI€ 3aIIpeThl, 3aIIPeThl Ha HOLIIeH)e OIpeIe/IeHHOI Oleskabl U T.1. HeraTuBHbIe peIMIMO3HbIe OOPSIABI CIYKAT IS
pasrpaHUYeHNs CBETCKOTO U CBAIIEHHOTO, B ITIOLOOHbBIX 00PSIAax MePBOCTEIIEHHO IIPOSIBIISIETCS PEIUTHS.

IMo3suTMBHBIE OOPSIAbI 3aK/IIOUAIOTCS HE B MOJMUTBAX M SKePTBOIpPUHOILIeHUSIX. OHU SIBASIOTCS C/IeICTBUEM
MOJJOOHBIX AEMCTBUI — TO €CTh IIPUOOIIEHMEM BePYIOIMX K CBSIIeHHOMY [3, ¢. 213-215]. Ha ocHOBe 4ero CTouT
cleyiaTh BbIBOJI, UTO B COOTBETCTBUM C UaesiMu 3. J[lopkreiimMa, oOCHOBHAsT GYHKIIUS PeTUTUU — MHTETPUPYIOIIasl.

Colyosior ¥ coumaabHblii aHTporonor b. MaquMHOBCKMIT B pamMKaxX (QYHKIMOHAJIbHOTO IO/XO0/a 1I€HHOCTHIO
Ha3bIBAET «MHCTPYMEHTATHHOTO MOCPEJHMKA B OCYIECTBIEHUY MTOTPEOHOCTY opraHusmar [4, c. 117], u Bce meH-
HOCTH, 0ObIUaM ¥ HOPMBI 3aJI0KeHbI B TPAIUIIMM HAPOa, KaK CBETCKIME, TaK U PEIUTMO3HBIE.

«CoraiieHye» ¢ OnpeaeleHHbIMMY TPAAUIIMOHHBIMM II€HHOCTSIMM, KOTOpOe OObeqMHSIeT TPYIIIb Jiomei, b.
ManmMHOBCKMIT Ha3bIBaeT «MHCTUTYTOM»: «[IpelronaraeTcss Takke, 4TO 3TU JIIOAU HAXOOATCA B OIpeneleHHbIX
OTHOIIEHUSIX APYT K IPYTY U K crielindnueckoit 4acTu UX eCTeCTBEHHON WM MCKYCCTBEHHOV cpeibl. B cooTBeTc-
TBUM C IIOCTaBJIEHHOI 11€JIbI0 M COIJIACHO ITPeAIIMCaHUSIM TPaauLK, HOAUMHSISICH criendruecKuM HOpMaM JTaH-
HOJ TPYIIIIBI U MCITIOIB3YS Te MaTepyalbHble CPeICTBA, KOTOPBIMM OHM BJIAAEIOT, TIOIM IeCTBYIOT COOOIIA Y TAaKUM
06pa3oM yIOBIETBOPSIIOT CBOM JKEJIaHMSI, B TO JKe BpeMs BO3JEICTBYS Ha OKPYsKAIoIIyio cpeny» [4, c. 43].

Co3smaHye HOBBIX I'PYIII UM BCTYIUIEHME B y3Ke CYIIeCTBYIOIIVe, 00beIMHe e TPYII B MUHCTUTYT U UX B3aUMO-
IIeiiCTBYE OCYIIeCTBIISIOTCS 61arogapst MpMHSITUIO 6a30BbIX, OOLIMX, TPY3HABAEMBbIX IIEHHOCTE! paay JOCTVKEHMS
Lesen.

CucreMy LIeHHOCTeJ, KOTOPbIe ONIpefesiioT eIy U CPeACcTBa LOCTMKeHMS e/, aBTOP Ha3blBaeT «XxapTuei» [4,
c. 52].

B. ManuHoBckuit B pabote «Marusi. Hayka. Penurusi» Takoke IMcalx O pasauueHny ABYX cdep KU3HU — chepsl
CaKpaJbHOTO U chepbl MUPCKOTO: «B KakmoM IMPUMMUTUBHOM OOLIECTBe, M3yYaBIIeMCS 3aCTY>KMBAIOIIVIMU JOBE-
pyst ¥ KOMITETEHTHBIMM Ha6/MI0gaTe sIMy, Bcerna 06Hapy>kKMBalOTCS ABe YETKO pasinummMbie chepbl, CakpaabHOE U
Mupckoe (ITpodanHoe), apyrumu cioBamu, chepa Marun u Penurum u cepa Haykm» [5, c. 19].

[lop, penurueit aBTOp moppasymeBaeT CUCTEMY BEpOBaHUI, KOTOpasl OIpenesieT MEeCTO, IIPOUCXOXKIEeHNe U
SKM3HEHHYIO 11eJTb YesoBeKa. Pesiurust, Marust ¥ Hayka, IIpeske BCero, OTIMYaroTCs IpeaMeTHOI 061acThio: «C colu-
QJIbHOM TOUYKM 3peHMs, ITIOCKOIIbKY PeIUTrus COCTaBJIsIeT CepALeBUHY KYyAbTYPbl U IVIABHbIM MCTOYHUK ITUYECKUX
LIeHHOCTeI1, OHA OKAa3bIBAETCS TECHO CBsI3aHa CO BceMy (popMaMy opraHu3saiiny Ha 60j1ee Hu3KOM U 60j1ee BhICOKOM
YPOBHSIX» [4, c. 161].

ITomMorast IpeoIoieTh YeJIOBEKY CTPax CMepTH, BCeJsist Bepy B 6eccMepTyie VI VIIU B CYOb0Y, peIurus 3aJaeT
OPMEHTHMPBI JaTbHEIIero CyIecTBOBaHMS KaXKI0Tro IMIPMUBEPKEHIIA, 4 PUTYATbHOCTb U 06PSIIOBOCTh PEIUTUM CITO-
COOCTBYET COOTIONEHMIO IIEHHOCTHBIX HOPM M TIPaBWJI WieHaMM O6IIecTBa.

ABTOp HAHHYIO UIeI0 pacKphIBaeT Ha IIpUMepe PeIUTMO3HOT0 00psia BCTyIIeHMs B 6pak. BeTyrieHne B 6pak
MMeeT OGMOJIOTUYECKYI0 OCHOBY, OJHAKO PEIUTMO3HOCTb IMPUAAET ITOMY MHOE COmepsKaHMe: «COI03 MYKUMHBI U
SKEHIIMHBI JIJIST TOKV3HEHHOTO MapTHePCTBA B JTI0OBMU, BeIeHNS X03S1ICTBa, POXIEHUS 1 BOCITUTAHUS feTeit» [5, c.
42-43].

VIMEHHO peIuUrusl ¥ PeIuUruo3Hble IEeHHOCTH, M0 YTBepXKIeHuIo b. MalMHOBCKOro, 06yC/IaBIMBAIOT MTEPeXo]
K MOHOTaMHOJ Mojenyu GpauHbIX OTHOIIEHMI, TpaHCHOPMUPYS KyJIbTYpPHbIE HOPMBI. VI c/ieoBaHye KyJIbTypHBIM
HOPMaM CITOCOOCTBYET PasBUTUIO IOTPEOHOCTENT YesToBeKa, SBOTIOLIY [IEHHOCTEA.

B pmanbHeiimem Ha uaen 3. [iopkreiima u b. ManuHoBckoro onupanuch T. [Tapcorc u P. MepToH, pa3BuBas
HalpaB/IieHue CTPYKTYPHOTo (GYHKIMOHAAM3Ma. B paMKax (pyHKIMOHATBHOTO MOAX0ma OOIIeCTBO IpeICcTaBIeHO
KaK CM/CTeMa 3JIeMEeHTOB, KOTOpbIe B3aMMHO OOYC/IaBIMBAIOT APYT Apyra. IIpy TaKOM IOIXOAe HeT He3aBUCUMbIX
repeMeHHbIX, BCe 3JIEMEeHTHI 00111eii CTPYKTYPhI B3aMIMO3aBUCHMbI, IO9TOMY PEIUTMO3HbIE TPeCTaBAeHMS COTIPSI-
SKeHbI 1 B3aMMO3aBUCUMBI C IeHHOCTHBIMM YCTaHOBKaMNA.
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Kagha Leyinda Hugues Merlin

THINKING THE RELATIONSHIP BETWEEN SCIENCE, RELIGION, AND PHILOSOPHY:
NEW PERSPECTIVES OF INTERDISCIPLINARITY

«La philosophie — «ce mode de pensée qui se situe entre la religion et la science » comme dit Bertrand Russell -
semble étre entrée dans une crise fondamentale, la plus sérieuse de toute son histoire. Attaquée de tous cotés par
les diverses disciplines scientifiques, elle s’est vu contester les domaines traditionnels que lui avaient assignés
les Grecs. A son tour, elle se tourne vers de nouveaux champs de recherche: le bien-fondé de la toute-puissance
scientifique, la signification de ’histoire, la réflexion sur la sémiologie et la linguistique, l’esthétique...»1.

Abstract. It can be considered that the main source of faith in many thinkers lies in the great enigma of the origin of
the Universe, the matter, that in all rigor current science is incapable of solve. Scientific activity in its most advanced
forms, and the most elaborate concerns only the transformations of matter, once it is there as a datum, a raw
existent. She therefore, this activity is entirely situated below the great mystery. And the two conceivable attitudes in
this respect are, in terms of philosophical, options of principle.

Faced with the relativism that seems to dominate contemporary epistemology, the effort to distinguish the scientific
approach from the reality of religious and philosophical approaches may seem reckless and outmoded. Yet it is

an urgent task if we want to avoid the banal «All is good» that places all forms of knowledge at the same level of
uncertainty and confusion. How to distinguish religious spirit, scientific spirit and philosophical thought in order to
fully understand the respective scope and their limits? There is a lucid conception of human knowledge. This article
attempts to provide an interdisciplinary answer to the difficult question of the originality of the scientific reflection
through the examination of the main currents of thought that have crossed the epistemology, mainly in the twentieth
century. The article is an attempt of exploring the possible ways to address the question of meaning and truth via

an interdisciplinary approach of Science (answering the question of How and addresses facts), Philosophy (trying to
answer the question of Why?) and Religion (answering Ultimate questions, values) by exposing the epistemological
limits, the objects and the methods of scrutinizing human experience and the reality as a whole We still remember
that Einstein clearly stated that «Science without religion is lame; religion without science is blind»2. Does it make
sense to philosophically re-think the nature of the relation between Science and Religion? What is the situation

of the philosophy of religion today? What about the relation between science and philosophy? These are essential
questions addressed human intelligence and questioning both the totality of his experience, culture and of his
presence-in- the-world, and how he makes sense of nature and his understanding of the world. What are today the
areas of possible interdisciplinary re-conciliation between the ideal of philosophy, religion and science as differential
modes expression of our understanding of reality as such?

Keywords: philosophy, religion, science, culture, interdisciplinary.

Pretending to try to see a little more clearly within the different approaches of the reality of religious, scientific
and philosophical aims and trying to distinguish them from each other may seem today a reckless enterprise so
much the epistemological ground looks so mined and complex. Following Paul Feyerabend [22], radical relativism
seems to dominate the field of philosophy of science to the point of inviting participants at the colloquium on the
sociology of scientific knowledge (university of Paris—Sorbonne, 21-22 January 1993) to question: Is relativism
resistible? [12].

This psychological relativism, social and historical at the same time, happens to be the result of a slow erosion
that led throughout the twentieth century to question the value and certainty of science; as if, after the scientific
temptation of the nineteenth century, a kind of counter-certainty had to lead to the most radical skepticism testified
by the polemic of Feyerabend and Lakatos in 1970.

The generally accepted thesis can be summarized in the consensual formula «Everything is good», in the sense
of «All is worth». The scientific discourse whether inductive or deductive, empirical or theoretical, has no more
legitimacy to account for the reality than religious prophecy or representation of the world that everyone conveys
in the depths of oneself. The theoretical superstructure of the myth caps the reality with as much force and veracity
as science. Philosophical systems, religious dogmas, scientific doctrines all propose models accounting for the
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