A.C. MeHbUINKOB

PHNITOCOPCKHUE OCHOBAHUSA TEOPUU
TOJIEPAHTHOCTH B “O MUPE BEPbI” HUKOJIAS
KY3AHCKOI O.

Heckonpko ner Hazax mpolleauine MEpPONpPHUATUS B 4YECTh
wectucorietTus Hukonas Kysanckoro (koHdepeHIMH, BCTPEYH,
CEMHMHaphl, MyOIHKalUK UCCIEIOBAaHUM U Ip.) TOKa3aJly, YTO HaCIeque
Hukonas mpuBieKaeT, U HaJO NPHU3HATh BIIOJIHE 3aCIYXKEHHO,
OIpPOMHBIN HCClIEeN0BaTENbCKUH HHTEpeC. B Halel ctpane cutyauus
NpsMO MPOTHUBONONOXKHAS. [Ipo6IeMHOCTh NO3ULIMOHUPOBAHUS €TO
Haclequs U ONpENeNIEH s €T POJIH, a TAKXKE 3HAYUTEIIbHAS CIIOKHOCTD
€ro TeKCTOB M KOHLENLMH TpeOyIoT HEKOTOPOH Hay4YHOH CMENIOCTH OT
NpHUCTYyNAaKLIEro K 3TOW TeMe HcclenoBaTessl, CEpbE3HOH U
MHOT'OCTOPOHHEH MOATOTOBKHU. BEpOsSTHO MMEHHO 3THM BBI3BaHO TAKOE
MIOYTH TOTaJIbHOE NpeHebpexenHue K purype 1 Teopuectsy Hukonas.
BripaboTaHHble B AE€BATHAALATOM CTOJETHH U MEPEHAThIE HAIIUMH
aBTOpaMH MEPBOH IMOJIOBUHBI IBAALATOrO CTOJETHS CTEPEOTHIIBI
HEKPUTUYECKH MPHUHATH (HAaKTHUYECKH MOBCEMECTHO (y4eOHUKH
MIOBTOPSIIOTCS JOCIOBHO). HOBBIX, KpUTHYECKH H3AHHBIX IEPEBOJIOB,
He nosiBusieTcs. OmyONMKOBaHHBIA MOYTH NECATWIETHE Hazal, He
BOILENMHKI B AByXTOMHHUK “@uiocodcekoro Hacnemus” Tpakrar “O
MHpE Bephl” HE BbI3BaJl HUKAKOH peakluyi Hay4yHoro cooduiectsa. Tem
HE MeHee, UMEHHO 3TOT TPAKTaT OKa3ajcs B LIEHTPE XKapKUX CIIOPOB B
NoCeHUE AECATUIETHUS.

Ceiiuac rmoGanpHass LUMBHIM3ALMUSA CTAJKHBAETCA C
COOTBETCTBYIOLIMM €H rinobanbHBIM BhI30BOM. CTaHET JIM 3TOT
r1o0anbHbIA BbI30B KOH(IMKTOM penurui? Wnm, naxe TouHee:

33



BO3MOXHO JIM M30€XaTh TOro, 4100 3TO CTaJ0 KOHMIUKTOM
penuruii? TonepaHTHOCTb — HE TOJNBKO MOOPOJETENH, O3BOJSAIOLIAS
MHUPHO COCYUIECTBOBATh JIOASAM Pa3JMUYHBIX PEIUTHH, HO H
MOTYILIECTBEHHAs Hies, 000CHOBbIBAlOLIAs, TOYEMY BO3IEPKAHUE OT
NpUMEHEHHUsS CHJbl MO OTHOWIEHHIO K MHAKOBEpPYIOLIEMY, T.€.
“OTKJIOHEHHIO”, SIBJISIETCS OJlarum, 10OPONETENbHBIM MOBEACHHEM.! DTa
uznes 0COOEHHOE pa3BUTHE MOJYy4YHIIa B JTHOEpaIbHOH HIOCONOTHH CO
BpemeH “Ilocnanus o Beporepnumocty’” [Ix. Jlokka. Tem He meHee, B
MOCEAHNE AECATHUIIETHS MHOTHE TEOPETUKH MOABEPIIM TAKOH MOAXO/
CEpbE3HON KPUTUKE U [IEPECMOTDY.

ITpexHuit — nubepanbHbIi — IOAXOA NepecTal yIOBIETBOPITH KaKk
NPAaKTUYECKUM YCJIOBUSIM COBPEMEHHOHN MOJTUTHUYECKOH >XU3HU
(npexne Bcero, npobiemMa NpU3HAHUS ePYNHOBbIX NPag: PErynsuus
OTHOILIEHHUH IPYNII U UX YIEHOB; TpeOOBAHMS I'PYII, C OJHOM CTOPOHBHI,
BKJIFOYEHHOCTH B OOIIECTBEHHOE NPOCTPAHCTBO, NPETEH3UHU Ha
00LIECTBEHHbIE PECYPChl M MOIJIEPXKKY, a, C APYTOil CTOPOHBHI,
TpeGOBaHHS CaMOCTOSATENBHOCTH B PELIEHUH BHYTPUTPYIIIOBBIX
BOIIPOCOB, HHOT/A MTPOTUBOpeYallei 0OIIECTBEHHBIM 3aKOHAM),” TaK
M HOBEHIIHMM HCCleNOBaHHUSIM B 00JACTH MOJUTHYECKOH TEopHuH,
0COOEHHO HCCJIEIOBAaHHUAM IO UCmopuu TOJEPAHTHOCTH (IIpeKHee
NIPEACTaBIIE€HHE O BOSHUKHOBEHMH TOJIEPAHTHOCTHU JIMIIb B 3anaHou
EBpone HoBoro BpeMeHH BCIIENCTBUE PEIMTHO3HBIX BOWH OBLIO
nepecMmorpeno). Heobxongumo, TeM He MeHEE, OTMETHUTh, YTO,
IIOCKONBKY HbOepanbHas TEOpHs 3allja B TyNHK: TOJIEPAHTHOCTh
npeBpaTuiach B “yckonpiarouryto” (. Xeiin) unu “aesosmoxnyo” (b.
Yunesmc) nobpoaerens, — yHaameHTanbHble padoThl k. Poynsa no
TEOPHUH CNPABENJIMBOCTU CTaJdd OCHOBAHMEM MJs IepecMoTpa
NOHUMAHHUA TOJIEPAHTHOCTH BHYTPH JHOEPaIbHOTO MPOEKTa — HIAEH
JEMOKDPATHUH U CIPaBEAJIMBOCTH JETMTUMHUPOBAIN TOJIEPAHTHOCTD B
HoBOM kitoue (“proceduralism”).’

B pesynbrare, noaxon, arbmepramugtblil TMOEPATbHOMY IPOEKTY
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TOJIEPAHTHOCTH OblJ1 PEJIOKEH — [TOMCK BOBMOKHOCTEH 000CHOBAHMS
TOJICPAHTHOCTH BHE PaMOK /1MOEpanbHON MONMTUYECKOH TEOPHUH.
[Tnonepamu B 3TOH 0OnacTH CTald aMEPUKAHCKHUE HMCCIIEN0BATENN
Maiiki Yonuep, noka3aBLUMH NTh “TONEPAHTHBIX PEXKUMOB”, a TAKKE
Kpuc Jlopcen u Kapu Hugepman, B cBoux paborax “Worlds of
Difference”, “Difference and Dissent”, “Religious Toleration”, “Beyond
the Persecuting Society” NpONEMOHCTPUPOBABIIKE, B YaCTHOCTH,
3apOXXAECHUE TEOPUH TOJIEPAaHTHOCTH B CpenHeBekoBbe. B nanbHenem
K. HunepmaH BelAenun uemsipe nodxoo0a K TOJIEPAHTHOCTH B
CpennesekoBbe (four roads to toleration):* cxentuuusm (Moann
ConcOGepuiickuit, Yunpsam OxkaMm), pyHkuuoHanusMm (Mapcunuit
[Tagyanckuii), MuctuiusMm (ODpuyreHa, Meiicrep Dxxapt, S. béme),
HanuoHanusM (Hukonai Kysanckui).

B ¢opme Mexxpenuruo3Horo Auanora CpeJHEBEKOBBIE MBICIUTENN
000CHOBBIBAJIIM HEOOXOAMMOCTh U MOpPajbHYI ONpPaBIaHHOCTH
TOJIEPAHTHOCTH K HHaKoBeplaM: 1) MOCKOJIbKY YeJI0BEYECKUId yM B 3TOH
KM3HH He CrocoGeH 0GBATH 00XECTBEHHYIO HUCTHHY, CIENYeT
BO3[IE€PXKMBATLCSI OT OKOHYATEJIbHBIX CY>KAEHHUH B BOIPOCAX PEIMIHH
(Moann Concbepuiickuit, Yunapam Okkam); 2) cooOIIeCTBO Jronen
IPU3BaHO 00ECNEYUTh HYXXAbl CBOUX YJIEHOB B 3€MHOM JXU3HH, HO HE
Croco6HO KakUM ObI TO HM Ob1JI0 00pa3oM COAEHCTBOBATH UX OJary B
YKU3HU BEUHOM, IO3TOMY B MCIIOJHEHMM CBOMX OOSI3aHHOCTEH mepen
0o0LIEeCTBOM U B pacHpeleeHUH OOIIEeCTBEHHBIX Onar BCE 4YUEeHBI
coobuecTBa paBHbel (Mapcunuii [lagyaHckuil); 3) Be3qeCyIIHOCTh U
MMMaHEHTHOCTb GOXeCTBa TBOPEHHIO TpeOyeT OT Hac YBa)K€HHUS KO
BCEMY CYLIEMY, ABIAIOLIEMYCS BBIpaXKEHHEM 00XECTBEHHOMN MTOJTHOTHI
u Onaroctu (Opuyrena, Meictep Dkxaprt, 5. béme); 4) mup Hacenex
MHOX€ECTBOM HapOAOB, COTBOPEHHBbIX BCEBBIIIHUM, BCIEACTBUE
HETOCTHXUMOH TaMHCTBEHHOCTH OoxecTBa (deus absconditus) y
KaXJ0M HalUHMM CIOXHUIUCH B XONE€ HCTOpUM M Onarogaps
NIEpUOJUYECKHUM SBJICHUSAM HAalMOHAJbHBIX IPOPOKOB Y BU3UOHEPOB
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CBOU PENIUTHO3HbIE TPANULIMK MOYUTaHHS O0XECTBA, HO pasHULA
TpaaHLMH U PUTYAJIOB JIMLLIE CIIOCOOCTBYET MOUMUTAHHIO (BEb KaXKaas
HalMs CTPEMUTCS CHENaTh CBOM pUTyasbl 060jiee NOCTOWHBIMU H
MPUSTHBIMU OOXKECTBY), B TO BpEMs! KaK B OCHOBE BCEX PEJIUIHH JISKUT
enuHoe, obllee A BCeX HalMH MpencTaBlieHHe o OoXecTBe — una
religio in rituum varietate (Huxonait Ky3sauckwit).’

ITpu 6onee nogpoOHOM aHaNK3€e TEOPUH TonepaHTHOCTH Hukonas
Ky3zanckoro B Tpaktare “O Mupe Bepbl”, HEOOXOAMMO MPHU3HATb, YTO
ero GUIoCO(Hs TONEPAHTHOCTH - a 31Ch STOT TEPMUH MOXKHO YXKe
UCIIONIb30BaTh B COOCTBEHHOM CMBICIIE - OTIMYAETCsl CYLIHOCTHOH
OPUTMHAJIBHOCTBIO Kak Mo (opMe, Tak U [0 CONEPIKAHHMIO.

CpenHeBekOBOE€ MOHHMMAaHHUE TOJEPAHTHOCTHU OTIMYANOCH OT
COBPEMEHHOI'0 HECKOJIBKMMHU YePTaMH: TOJIEPAHTHOCTh OTHOCHIIACh He
K MHIMBHIYalbHBIM, a K IPYNIOBBIM MpaBaM;® TONEPAaHTHOCTH B
OONIBIIMHCTBE CllydaeB CYMTANAch NPAKTUUYECKOH MEpPOH, “MEHBIINM
3710M”, 32 HEMMEHHEM BO3MOXXHOCTH MUCKOPEHHUTH pas3iudus;’
TOJIEPAHTHOCTb HE SABJIsIACh NOOPOAETENBIO cama Mo cede, a MOTOMY
BC€ MBICIUTENU XaHpa MEXPEIUTHO3HOTO AUanora AOMYyCKalu
Hacuiue, MyCTh MHOTAA YMEPEHHOE, OrpaHUYEHHOE HacHIMe, IS
NpUBENECHUS] BCEro MHpa K €QUHCTBY Bepbl, UOO pasnuuue
NPEeACTaBISsLIOCh MOpoXaeHneM npotuBHuka bora.® s Kysanua
TaKXXe TOJIEPAaHTHOCTb UMEET JIENO C IPYNIIOBLIMH [IPaBaMHU U B 3TOM
OH BIIOJIHE COTNIaCyeTcsl C Tpaauiuel, Bonpekn MHeHHI0 Kaccupepa,
nonarasmero Hukonas 4yTh 1M HE pOAOHAYANBHIKOM PHI0COPCKOro
uHauMBuayannsma. OnHako, nmockoneky ansg Huxonas pasznuuue u
MHOr006pasne MpeaCTaloT HEOTHEMIEMOH H IOTOXHUTENBHOM,
ecmecmeeHHOl XapaKTepUCTUKONH TBOPEHHS, @ MOPOKAECHUEM
npoTtuBHUKa bora sBasercs nump Hacunue (BCS COLMANbHAS
xoHuenuus Kysanua, uznoxxeHHas B “O KaTOJIMYECKOM COINIaCHM’’
CTPOMUTCS Ha UJIEAX €CTECTBEHHOIO 3aKOHA U COIJIacUsl, consensus’a),
TOJEPAHTHOCTh CTAHOBUTCS MoOpozeTenbio camoit mo cebe.’ boree
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TOro, TOJIEPAHTHOCTb - 3TO He (akTHUeCKoe “NepexuaaHue”, korma
pasjidyde MOXHO OYAET YHMYTOXHTb, HO OTKPBITOE MpPU3HAHHE
TIOJIOXKUTE/ILHOM POJTH pa3inims Jaxke B MIOKJIOHEHHH bory, B penuruu:
MHOroo0pasue KyJasToB CIIOCOOCTBYET MOKIOHEHHIO. °

[anee, npamaTudeckas KaHBa, 0OpamJIAIOIIas TEOPETHYECKHE
noctpoeHus KysaHua B Tpakrare, mpouctekaeT u3 ero gpuiaocodcko-
UCTOPUYECKHX, THOCEOJOrMYEKHX U COLIMO-IKKIECHOJOrHYECKUX
NPEANOChUIOK. B KOHTEKCTE aHpa MEXPENIUTHO3HOTO AHAjIora TEKCT
Kysanta, BBosimi B kauectBe nepcoHaxei bora Cioso u bora OTtua
(mycTb B KOCBEHHOH peyH), IPUBIEKAIOILHH K 1MaJIOTy IIPECTaBUTEN e
nouTH Bcex u3BecTHbIX penuruit (I'pex, Utanueu, [amn, Wcnanen,
Apab, Eruntsanun, [epmanen, Cxkud, Tarapun, Apab, Uuayc), Ho
UCIIOJIB3Ys UX HAlIMOHAJBHBIE HMEHA, T.€. B KA4€CTBE NPE/ICTaBUTENICH
HAYUOHANbHLIX PEIIUTHHA, U 3aBEPLIAIOIINI CBOM TEOPETUUYECKHE
M3BICKAHUs MPOEKTOM MeXIAyHaponHoro “cammura” B HMepycanume,
NOJIMTHYECKH 3aKpeIIsouero o0ObeMHEHUE PEIUTUi, HE HUMEeT
NpeLIeCTBEHHHKOB.

CoOpaHue HEMHOTHX MYAPBIX, MPEACTABISAIOMIUX HAllHOHAIbHBIE
PENUruy, CrocoOHO y4peanTh, MOCJIe JOCTH)KEHUS €AUHCTBA PETUTr Ui
TEOPETUYECKH, €AUHCTBO PEIUTMA U MOJUTHYECKH, IOCKOJbKY,
COrMIacHO couuanbHOM koHuenuuu KysaHua, OONbIIMHCTBO, SBISAACH
HOCHTEJIEM BBICIIETO CYBEPEHUTETA, JOOPOBOIBHO MOMYUHSAETCS
MEHBUIMHCTBY MYAPBIX, MPEBOCXOASIIUX €ro MOpalbHO H
MHTEJUIEKTYabHO. C ApYroi CTOPOHBI, CONNIACHO 3MUCTEMOIOTHYECKON
koHuenuuu KyszaHua, Ois OOCTHXEHHUS NPUMUPEHUS pEIUTUH
JNOCTAaTOYHO JIMIIb PACCYAKA, €ECTECTBEHHOTO pa3syMa — KOTOPBIM
obfamaeT Kaxa0oe pa3yMHOE CYIIECTBO — CIIOCOOHOTO pPacKphITh,
IKCITUIMPOBATh CBEPHYTYIO BO MHOXECTBE PEIMIMH €IUHYIO BEDY.
CornacHo xe ¢puiocodcko-uctopuyeckod koHuenuuu Kyszanna,
pasBeptheiBanue CB. Jlyxa B HCTOPHH 3€MHOH LEpKBH, ecclaesia
militans, N03BOJsE€T OOHAPY)KUTb B KaXXIOH PEJIUTHHU Ty €ANHYIO
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NpearnojaraeMyo Bepy, KOTopast CBOMCTBEHHA KaKAOMY Hapoay U
KaXXJIOMY pa3yMHOMY HHAUBHIY.

U, nakoHeu, ocoOyt posib s 000CHOBaHHS TOJEPAHTHOCTH
UrpaeT TO, KakoW MMeHHO npencrasasercs KysaHuy enuHas Bepa,
npenanojaraemas BO BCEX PEIUrHsIX, UO0 BO3MOXXHOCTb TaKOM €MHON
BEpHI OCHOBBIBAaETCA Ha:  °

- OBOJIBHO aOCTPaKTHOM XapaKTepe BEpPBI, NpeaaaracMon
Ky3aHnem B kagecTBe oOmied ais BcexX, 00KECTBO OMMCBHIBAETCH
GHITOCOGCKUMHU KAaTeropusMH (eIHHCTBO-PaBEHCTBO-CBA3D), A0ObIE
KOHKPETHBIE UMEHOBAHMS, B TOM 4YHcCJe, XpucTHaHckas Tpouna
NPU3HAIOTCA YCJIOBHBIMH U YUCTO CUMBOIMYECKUMH; !

- cienu$UYeCKOM NOHUMAaHUHU KYJIbTa M 00pAI0B KaK KOHKPETHBIX
BOCIIPHUATHH, YaCTHBIX OTKPOBEHUH KOHKPETHBIM JIIONAM M Hapoaam,
KOTOpBIE€ B XOJE€ MCTOPHUU CTAHOBSITCS OCBSILEHHBIMH aBTOPUTETOM
NpEeNKOB M TpalULMEH, a MOTOMY 3alMINAIOTCA KaK MCTHUHA;
HUCTOPUYHOCTH, C OJHOHW CTOPOHBI, U €CTECTBEHHOE MHOroobpasue
Hapo/OB, C IPYrod, OTBETCTBEHHBI 3a pa3jM4YHE KYJIBTOB, KOTOPBIE,
OJTHAKO, SIBNIASACH signa sensibilia veritatis fidei, BionHe MOryT ObITh
TEPIHMBI, IPX YCIOBUU €AMHCTBA BEPHI, JIEXKAILEH B UX OCHOBE.

Taxoke ObU10 MOKa3aHo, YTo Hukonai ynep>xuBaeT cBoM Haubosee
OpUTMHAaJIbHbIE MAEU (YUEHHE O COBIAJEHUU IPOTHBOIOIOXKHOCTEH,
KOHLIETILIMS 3HAaHUS KaK MPEATOI0KEHHUS, TEOMETPHUKO-MAaTEMAaTHUECKUE
NOCTpoeHUst 00 aGCOMIOTHOM M OTHOCHUTEIBHOM MaKCHUMyMax) panu
TOro, 4ToObl NMpeanaraeMblii UM TEKCT ObLI NOCTYyINEH itobomy,
3HaKOMOMY C aHTH4YHOH Tpaauuuen c¢uisocodpcrBoBaHus U
aBpaaMHY€CKHMH PEIUTHIMHU, YTOOBl 00HO020 MONbLKO paccyoka OblI0
JOCTATOYHO JUIsl JOCTH)KEHUS! IPUMHUPEHMUS.

Taxum obpa3om, otka3 KysaHua, kak 370 ObLIO BO BCEX IMPEXHUX
TEKCTax 3TOrO )KaHpa, NOKa3blBaTh NMPEHMYILIECTBA XPUCTHAHCKOIO
YUYEHHUS HaJi BCEMH IPOYMMHU PETUTHSMHU U XPUCTHAHCKOTO 00psia Hal
BCEMH IPOYMMH 00psimamH, HO, HA00OpOT, MOMBITKA OOHAPYXKHTH,
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PACKpBbITh BO BCEX PEJIMTHAX CBEPHYTYIO B HUX €IHHYIO BEpy U
NpPHU3HAHME €CTECTBEHHOCTH MHOroo0pas3us KyJbTOB CTaBAT
dunocoduro TonepantTHocTH Ky3aHua, u3noxeHnnyo B “O mupe Bepsl”
B psii HauboJEe BbIIAIOLIMXCS.

! Cwm. ITumep Huxoncon, “Tonepanmuocme kak mopansnuiii udean”, Tonepanmnocmo, 1/
2002, 129-147

2 [punamo evideasimv mpu muna mpeGoeanuii MoLepaHmnozo omuoiuenus: 1)
mpebogaiue 1eemeulamensCcmea, nPago HA YACMHYIO HCU3Hb, KOMOPYIO HUKMO He umeem
npago konmponuposams, 2) mpebo8anus pagHonpasus u pagrnozo 00CMyna K obujecmeenibim
pecypcam u obujecmeeHnoIy npocmpancmsy,; 3) mpebosanue cneyuaibisix npag ois ceoell
2Pynnbl N0 OMHOWEHUIO K YIeHAM C80ell 2DYNNbl — padu COXPAneHUs U0eHMUYHOCMI MOt
epynnul (Hanpumep, 603MOXCHOCMb He 0agamb céouM 0emam 00pA308aHUs 6HE DAMOK
00wuIbl UAL UCKAIOYamb u3 epynnst). [is nubepanoe nepevie 086a mpebosanus obblyHO
paccmampugaiomcs Kax 001xcrioe, mo20a Kak mpemobe — 1e 6ce20a npueMaemo,; 6 mo apems
Kak ona “‘ne-aubepaios’ ocobenno 8axcnvl nepeoe u mpemoe, 0becneuusaoujue agmonoMuI0
epynnol. Takum obpasom, npobaemsl morepanmiocmu mpebyiom Mmooeau, no3eoasoujel
oyenume Kaxk npedocmasierue pagnblx, MaxK U CReYUualbHblX npas.

3 B uacmnocmu, nonbimka 060CHOBAHUA MONEPAHMHOCMU Yepe3 U0el0 OeMOKpamuiL 8
cmameoe Llerdona Jludepa “Toleration without Liberal Foundations” (Ratio Juris, v. 10 n.
2, June 1997, 139-164). Pasnuuenue oemokpamuu (0OCHOBORONA2AIOWUE NPABA YEN0BEKA U
penpesenmamugnoe Oe1ezuposanue 61acmHbix NOTHOMOYUL) Om oauzapxuu (npagrenue
6oabuuicmea, ne yuumeléarujee UHmMepecsl Melnbuwuncme 10bo2o poda) nozeorsem 6
KadCcOOM KOHKDemILoM Cyyae OyeHu8ams A8nAemcs au mpeboeanue pagHuix i 0COOeHHbIX
npag onpasdanHelM 8 Oemokpamuyeckom obujecmee u gvloenums me cghepwl, 20e HUKaKas
enacms (Hu YyenmpanbHas, Hu 2pynnoeas) He npagomoynsl emewusamsca. (“It concerns those
matters that have not formed part of any delegation. It follows that an individual can enjoy
a domain of freedom from majority rule without needing the acknowledgement of that right
Sfrom the majority of his fellows, whereas they can in turn rule him only on terms which it is
reasonable to expect him to acknowledge along with them. To put this another way, the
individual enjoys a prima facie right to be free from all majority rule, and if valid independent
arguments for such rule in a particular case can be given, the presumption can be overridden.
The majority, on the other hand, does not enjoy a prima facie right to rule over the individual.
1ts right must instead be shown to emerge from its delegated powers in each kind of case — a
delegation which, on the basis of a detachable set of reasons, the dissenting individual cannot
reasonably reject”, 152).

1 Hoxnao bvia npedcmasien na kongepenyuu ‘“Tonepanmuocms 6 KOHMeKCMe AKMYaibHbIX
npobnem cospemennoli coyuansrou meopuu u npakmuxu’”’, Examepunbype, 22-29 cenmabps
2002 e.

5 Cf. Worlds of Difference, 8.
¢ Cenueman, Aoau B. Jlubepanuzm u zpanuysl monepaimuocmu. (npedocmasgnen sie 8
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PYKORUCU A8IMOPOM).

" “None of these interreligious debates, then, seenis to conceive tolerance as much more
than a practical measure, a grant to be withdrawn when truth shines forth as the result of
rational dialogue. Certainly, this charge has merit in the case of the earliest texts we have
examined: Little in Gilbert’s writings suggests that toleration is anything more than an
expedient to facilitate the process of rational demonstration and, it is hoped, conversion.
The Christian faith is shown to be unquestionably superior to its competitors. In the instances
of Abelard and Llull, we encounter recognition that the truth or falsity of a confession is not
easily established, so that dialogue is better conceived of as an open-ended process, the
purpose of which is the instruction of the participants (and implicitly the audience)”. Worlds,
32-33.

4 “But not every medieval thinker was entirely comfortable with repression as a response
to religious nonconformity. For some, instead, the tenets of Christianity, not to mention the
lessons of philosophy and history, suggested that differences in belief ought to be addressed
from the standpoint of patience and charity, manifest through dialogue and discussion. Thus,
the very period in which the rise of persecution has been detected also witnessed an upsurge
in writings that took the form of inter-religious dialogue, that is, discussion between persons
of different faiths, sects, or both, directed toward the discovery of truth or, at least, common
ground. ...a number of Latin writers seem t have realized that a necessary characteristic of
genuine dialogue is human reason, the ability to comprehend rational proofs and also to
question the adequacy of such proofs. To the extent that they held all human beings, regardless
of their faith, to possess of reason, instilled in them by God and nature, medieval thinkers
could accept a rational standard of intellectual debate that did not overtly favor the authority
of Christianity over other religious positions. Reason afforded a clear alternative to intolerant
oppression and violence”. Worlds, 25-7.

? “Observing the persistence of deep divisions, intellectual as well as cultural, in the
beliefs held by Christians as well as non-Christians, these authors came to articulate principles
to explain and justify the existence of diverse forms of human life, rather than simply seeking
to eliminate all such difference. In criticizing the theory and practice of intolerance, some
medieval thinkers began (if only implicitly) to conceive of toleration as an object of theoretical
reflection and as a permanent and necessary feature of the social and intellectual terrain,
not just a temporary or expedient measure. Once writers confronted the inherent diversity of
human life and hence admitted the practical impossibility of narrowly enforced religious
conformity, they naturally started to consider ways in which people with divergent beliefs
and practices could live together. Here may be found the germ of various theories of tolerance
generated in Europe from the twelfth to the sixteenth centuries”. Worlds, 23.

1 Cp. maxaxce: “One of the problems of discussing religious tolerance within the contest
of liberalism is highly pertinent to our own times: the meaning of interreligious harmony
and globalization is that the liberal need to “relativize” religious meanings and rituals for
tha sake of toleration leads them to get swamped by materialist culture, leaving them impotent
and cloistered into private sphere. The Madisonian argument that a multiplicity of sects
promotes religion, just as a multiplicity f factions promotes liberty and the overall public
interest, gets turned around by modern culture whereby those sects must excessively water
down their message to offer a homogenous “Bud Lite” religion; this watering down occurs
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because all end up agreeing that their rituals are merely conventional and thus untrue in any
meaningful and public sense. As we shall see, Nicholas too advocated a competition among
religions along lines similar to those of Madison, but he anchored the glory that it would
give to God ideas of interreligious harmony, mixed constitutionalism, and a nuanced account
of convention. His ideas about constitutionalism, when virtue is fused with law. suggests that
such competition would be guided by virtue as much as possible. Heyking, 3.

" Cp. makace: ... udes paznuuenua cywnocmu, “aopa” u adiaphora (*“6e3pasiuunoo”’)
8 pPeauUcUO3nbIX 80NPOCAX ABAAEMCA UMEHHO cKkenmuydeckou. Moes sma cocmoum 8
ymeepxcoenul 8axcHOCMu AUlb HEKONOPLIX CAMbIX 00WuX, a NOMOMY npedeibHo
abcmpakmmublx 002eMamos; 8ce JHce 0CmanbHoe 0ObAENAEMC HeCYUecmeeHHbIM 8 0ene
cnacenus, a ROMOMY U He OONHCHO CMAHOBUMbBCA NPUYUHOU B0UHb! WL pa3dopa. Ham ne
0aio 31ame HAURYYWE20 NYMU K CRACEHUIO, 4 3HAYUM, 6Ce Nymu 00UHAKOEbL, U PA3TUYUE UX
806Ce He 0KA3bI8Aem HUKAKO2O BUAHUSA 1A OKOHYAMeNbHOe cnacenue yeiosexka. [10000Hbil
nodxod npedcmasnsem coboii YMo-mo 8pooe yMePEHHO20 MeOI0UYECKO20 CKENRMUYUIMA, U
Ha NPOMAXCEHUU HEKOMOPO20 BPeMEHU OH U 8 CaMOM Oele Bbll OCHOBOU 8epomepnuIslocCmuy,
nOAOXHCUBUIET KOHEY INOXe e8PONeicKUx peauio3nblx goun. Xomakos M.5. Tonepanmnocme,
nubepanusm, ckenmuyuzm”. // Tonepanmiocms 2/2003, 102-125. 103
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